THE CATHOLI C CHRONI CLES
by Keith G een

CHRONI CLE |

One m ght wonder why, in a scriptural expose of the doctrines of the
Cat holic Church, I would choose this subject The Roman Interpretation
of the Lord's Supper (nore commonly known as "Conmmuni on") for the
first of the "Catholic Chronicles". Mst Protestants (today,
Protestants are considered to be nenbers of any church or church-group
out side the Roman Catholic or Eastern O'thodox churches) woul d expect
me to deal with what they might consider the nore obvi ous departures
from biblical foundation such as the worship of and prayers to the
Virgin Mary, the infallibility of the pope, purgatory and prayers for
the dead, the history of the torture and burning of accused "heretics"
and such like that- and no doubt in future installnments we shall | ook
i n-depth at each of these.

But for this first article | believe that we should get right to the
root, before we begin exploring the branches of Roman Doctrine and
practice. And any Catholic who has even a small know edge of his
church knows that the central focus of each gathering (known as the
"mass") is the Holy Euchari st.

"THE EUCHARI ST"

The word "Eucharist” is a Geek word that nmeans "thanksgiving". In the
gospel accounts of the Last Supper, Jesus is described as "giving

t hanks" before breaking the bread (Luke 22:19), and so this word
becanme a proper nane for the Lord's Supper in the early Catholic
Church. Today, it is nore commonly associated with the elenents in
conmuni on, especially the host or "wafer”, although the cerenony
itself is still called "The Holy Eucharist".

Now, you m ght be wondering why |I'mtaking so nuch tinme and effort to
expl ai n somet hing as harm ess as the cerenpony known around the world
as comunion. If you've ever been to church at all, (Protestant or

Cat holic), you' ve probably taken part in a communi on service. So why
make all this fuss about bread and w ne? Wy? Because that's where the
simlarity between evangelical comuni on services and the Roman
Catholic Mass ends- at the bread and the w ne!

" TRANSUBSTANTI ATl ON'

That 18-letter word above is a conplete theol ogical statenent. . . and
the nane of a doctrine, out of which springs the nost astounding set
of beliefs and practices that has ever been taught in the name of
religion. Very, very few people know what the Catholic Church actually
bel i eves and teaches concerning this subject. and I am convi nced t hat
even fewer Catholics realize thensel ves what they are taking part in.
From earliest childhood, "This is the body of Christ" is all they've
ever heard when the priest gingerly placed the wafer on their tongue.
And as they grew up it was so natural and part of normal religious
life, that their mnds never even questioned the fact that Jesus
Christ, Hmnself, was actually in their nouth!

It might be hard for you to believe, but that's exactly, literally,
what "transubstantiation” nmeans. The Roman Cat holic Church teaches
their flocks that the bread and the wine used in the Mass actually,
physically, turns into the flesh and bl ood of Jesus Christ after the



priest blesses it during the liturgy (cerenony). Al though this in
itself m ght shock you, it is really only the beginning. For the

i mplications and practical conclusions of this doctrine are absolutely
m nd- boggl i ng.

" EXCLUSI VE AUTHORI TY"

For exanple, the Roman Church teaches that since their priests are the
only ones who have the authority from God to pronounce the bl essing
whi ch changes the el enents of conmunion into the actual body and bl ood
of Jesus, that they are the only church where Jesus "physically

resi des” even now Let ne quote a letter witten to one of the girls
in our mnistry froma devoted Catholic

"To explain the Catholic Church would take vol unmes, but basically the
Cat holic Church was founded by Jesus Christ when He was here on earth.
It is the only church founded by Jesus. The greatest asset of our
church is that we have Jesus present in the Holy Eucharist. He is
really here, body, soul and divinity. He is God and in H s omni potence
can do anything He wishes, and He decided to remain with us until the
end of the world in the formof the host (the "wafer”) in Holy
Conmmuni on. "

If you think this is just the isolated opinion of sonmeone on the
fringe of the church, or that the Catholic Church as a whol e does not
really believe or teach this, | beg you to read on. For not only is
this the official teaching of Rone, but according to irreversible
church decree (call ed dognma), anyone who does not hold to this belief,
in the nost explicit detail, is accursed and dammed forever!

"THE COUNCI L OF TRENT"

VWhen Europe was electrified by the el oquent preaching of the sixteenth
century Reformation, the Roman Catholic hierarchy gathered together
Her theol ogi ans worked for three decades on the preparation of a
statenment of faith concerning transubstantiation. This docunent
remains, to this day, the standard of Catholic doctrine.

As the Second Vatican Council commenced in 1963, Pope John XXI|
declared, "I do accept entirely all that has been deci ded and decl ared
at the Council of Trent". What did the Council of Trent decide and
decl are?

Sone of the first sections are as foll ows:

Canon I: "If any one shall deny that the body and bl ood, together with
the soul and divinity of our Lord Jesus Christ, and therefore entire
Christ, are truly, really, and substantially contained in the
sacrament of the nmost Holy Eucharist; and shall say that He is only in
it as a sign, or in a figure, let himbe accursed!"

Canon Il: "If any one shall say that the substance of the bread and

Wi ne remains in the sacranment of the nost Holy Eucharist, together
with the body and bl ood of our Lord Jesus Christ...let himbe
accursed!"

Canon I11: "If any one shall say that Christ, the only begotten Son of

God, is not to be adored in the holy sacranent of the Eucharist, even
with the open worship of Latria, and therefore not to be venerated



with any peculiar festal celebrity, nor to be solemly carried about
i n processions according to the prai seworthy and universal rites and
custonms of the Holy Church, and that He is not to be publicly set
before the people to be adored, and that H s adorers are idol aters-

[ et himbe accursed! "

"THE WORSH P OF THE HOST"

"You shall not make unto you any engraved inage.

You shall not bow down yourself to them nor serve them.."

The 2nd commandnent (Ex. 20: 4-5)

"God is spirit, and those who worship H mnmust worship in spirit and
truth.” John 4:23

In Canon VI, arite of worship called "Latria" was spoken of. This is
not just an "ancient custonf, it is thoroughly practiced today in
every Mass. After the bread has been supposedly "changed" into Christ
by the priest, it is placed in a holder called the nonstrance. And
before this nonstrance the Catholic nust bow and worship (this act is
called "genuflecting"”) the little wafer as God! Sonetines they have
pr ocessi ons

where they solemly march, as the congregati on bows and of fers praise
and worship to this piece of bread!

The Ronman teaching that Jesus Christ is physically present in each
norsel of bread creates many ot her doctrinal and practical problens.
For instance, when the service is over, what happens to all those

| eftover wafers that have been "changed into Christ"? Do they change
back into bread again when the priest goes hone? |I'mafraid not. For
according to Canon IV of the Council of Trent, they stay flesh! And
don't think that 400 year-old decree is just some dusty old manuscri pt
in a nuseum case somewhere. It still is conpletely adhered to and
passi onately practiced. As an exanple, here is a passage from an

of ficial Catholic hone instruction book, copyrighted 1978:

"Jesus Christ does not cease to exist under the appearances of bread
and wi ne after the Mass is over. Furthernore. sone hosts are usually
kept in all Catholic churches. In these hosts, Jesus is physically and
truly present, as long as the appearances of bread remain. Catholics

t heref ore have the praiseworthy practice of 'naking visits' to our
Lord present in their churches to offer Hmtheir thanks, their
adoration, to ask for help and forgiveness; in a word, to make H mthe
center around which they live their daily lives.' '("The Spirit of
Jesus" Catholic Home Study Instruction Course, Book #3, p. 92.) That
is an incredible interpretation of howto make Jesus the center of
your daily life!

"WHEN DI D TH S TEACH NG BEG N?"

The teaching of transubstantiation does not date back to the Last
Supper as npbst Catholics suppose. It was a controversial topic for
many centuries before officially becomng an article of faith (which
means that it is essential to salvation according to Rone). The idea
of a physical presence was vaguely held by some, such as Anbrose, but
it was not until 831 A D. that Paschasius Radbertus, a Benedictine
Monk, published a treatise openly advocating the doctrine. Even then,
for al nost another four centuries, theol ogical war was waged over this
teachi ng by bi shops and people alike, until at the Fourth Lateran
Council in 1215 AD., it was officially defined and canoni zed as a



dogma (A "Dogme" is a teaching or doctrine that can never be reversed
or repealed. It is equal in authority to the Bible) by Pope |Innocent
M.

The historian Tertullian tells us that when this doctrine first began
to be taught in the Mddle Ages, that the priests took great care that
no crunb should fall Iest the body of Jesus be hurt, or even eaten by
a mouse or a dog! There were quite serious discussions as to what
shoul d be done if a person were to vomt after receiving the
sacrament. At the Council of Constance, it was argued that if a
conmmuni cant spilled sone of the blood on his beard, both beard and the
man shoul d be destroyed by burning! (The G her Side of Rone, p. 21)
(By the end of the eleventh century, |est soneone should spill God's
bl ood, some in the church began to hold back the cup fromthe people,
and finally in 1415, the Council of Constance officially denied the
cup to laymen. Although today, by decree of the Vatican, churches may
now offer the cup optionally to conmuni cants.)

" HOW ROVE VI EWs THE BI BLE"

Bef ore we proceed to | ook at what the Bible has to say on this
subject, it is inportant to understand the official Catholic view of
the Scriptures. According to unquestionabl e decree, they hold that
"Church tradition has equal authority with the Bible". This is not
just a theological view, but it was nade an article of faith by the
same Council of Trent in 1545! And again, this viewis conpletely held
by the Church today:

"The teachings of the Church will always be in keeping with the
teachings of the Scripture. . . and it is through the teaching of the
Church that we understand nore fully truths of sacred Scripture. To
the Catholic Church belongs the final word in the understandi ng and
meani ng of the Holy Spirit in the words of the Bible."

And explaining the prem se used in interpreting the Bible: "...usually
t he meani ng of the Scriptures is sought out by those who are specially
trained for this purpose. And in their conclusions, they know that no
expl anation of the Scriptures which contradicts the truths constantly
taught by the infallible Church can be true." ("The Spirit of Jesus"
Cat holic Home Study Instruction Course, Book #3, pp. 94-95.)

Any thi nki ng person can see how such a node of interpretation can be
dangerously used to mani pul ate Scripture to nmean absol utely anything
at all! Wo has not observed this of the various cults? The Moonies,
Mor mons, and Jehovah's Wtnesses all back up their fal se teachings
with "new revel ations"” and "inspired interpretations" of the
Scriptures each clainmng that the Holy Spirit reveal ed these new
truths to their founders. One opens thenselves to all kinds of
deception when they judge the Bible by what their church or pastor
teaches, instead of judging what their church or pastor teaches by the
Bi bl e!

" CATHOLI C PROOF- TEXTS EXPLAI NED'

Wth this in mnd, we will briefly discuss the two mai n passages of
Scripture that the Roman Church uses while trying to show that Jesus
H nsel f, taught transubstantiation

John 6:54-55: "He who eats My flesh and drinks My bl ood has eterna



life; and | will raise himup on the last day. For My flesh is true
food, and My blood is true drink."

Cat holics are taught here, that Jesus is explaining how He is
literally offering themH s flesh and blood, so that they may have
eternal life by physically eating Hm Wth just a little study of the
whol e passage (vs. 27-71), it is clear that Jesus was not talking
about physical, but spiritual food and drink

Food is eaten to satisfy hunger. And in verse 35 Jesus says, "He who
conmes to Me shall never hunger”. Now, Jesus is not promnising eterna
relief from physical hunger pains. He is, of course, speaking of the
spiritual hunger in man for righteousness and sal vation. And He

prom ses to those who will "come to Hm" that He will satisfy their
hunger for these things forever therefore, to come to Hmis to "eat"!
(See also Matt. 5:6, 11:28, John 4:31-34.)

We drink also to satisfy thirst, and again in verse 35 Jesus tells us,
"He that believes on Me shall never thirst." Therefore, to believe on
Hmis to "drink"! (See al so John 4:13-14.) No one can say that here
Jesus was establishing the eating and drinking of His literal flesh
and bl ood to give eternal life, for in verse 63 He says, "It is the
Spirit who gives life; the flesh profits nothing; the words that |
speak unto you, they are spirit, and they are life." Thus Jesus nakes
cl ear what we should be eating and drinking to have eternal lifel

(See also Matt.4:4.)

Matt. 26:26 and 28: "This is My body . . this is My blood." Catholics
base their whole religious systemon their interpretation of these two
verses. They adamantly teach that right here, Jesus is pronouncing the
first priestly blessing that nysteriously changes the bread and w ne
into H's body and bl ood. The absolute folly of such a conclusion is

proved by this one observation: He was literally still there before,
during, and after they had partaken of the bread and the cup! He was
not changed into some liquid and bread- Hi s flesh was still on H's

bones, and His blood still in H's veins. He had not vani shed away to

reappear in the formof a piece of bread or a cup of winel Let's |ook
closer at H's words. No one can deny that here we have figurative
| anguage. Jesus did not say "touto gignetai" ("this has becone" or
turned into"), but "touto esti"™ ("this signifies, represents" or
"stands for") (the New Testanent was witten in Geek). It is obvious
that Jesus' neaning was not literal but synbolic! And He wasn't the
first inthe Bible to claimfiguratively that a glass of |iquid was
really "bl ood".

is

One tinme, David's friends heard himexpress a strong desire for water
fromthe well of Bethlehem In spite of extrene danger, these men
broke through the eneny lines of the Philistines and brought the water
to him Wen David found out that these nmen had risked their lives in
this way, he refused to drink the water, exclaimng, "lIs not this the
bl ood of the nen who went in jeopardy of their lives?" (Il Sam 23:17).

Thr oughout the gospels we find simlar netaphorical |anguage:

Jesus referring to Hnself as "the Door", "the Vine", "the Light",
"the Root", "the Rock", "the Bright and Morning Star", as well as "the
Bread". The passage is witten with such comon | anguage that it is
plain to any observant reader that the Lord' s Supper was intended



primarily as a nenorial and in no sense a literal sacrifice. "Do this
i n remenbrance of Me" (Luke 22:19).

"TRUE PAGAN ORI G NS'

VWere did this teaching and practice really cone fron? Li ke many of
the beliefs and rites of Romanism transubstantiation was first
practiced by pagan religions. The noted historian Durant said that
belief in transubstantiation as practiced by the priests of the Roman
Catholic systemis "one of the ol dest cerenmonies of primtive
religion" (The Story of Civilization, p. 741.) The syncretism and
nmysticismof the Mddle East were great factors in influencing the
West, particularly Italy. (Roman Society fromNero to Marcus Aurelius,
by Dill.) In Egypt, priests would consecrate food cakes which were
supposed to becone the flesh of Gsiris! (an ancient Egyptian god of
the Iower world and judge of the dead - Encycl opedi a of Reli gions,
Vol . 2, p. 76.) The idea of transubstantiation was al so characteristic
of the religion of Mthra whose sacranments of cakes and haoma drink
closely parallel Catholic Eucharistic rites. (lbid.)

The idea of eating the flesh of deity was nost popul ar anmong the
peopl e of Mexico and Central America |ong before they ever heard of
Christ; and when Spanish missionaries first |anded in those countries,
"their surprise was hei ghtened, when they witnessed a religious rite

whi ch rem nded them of communion . . . an inmage nmade of flour...and
after consecration by priests, was distributed anong the peopl e who
ate it. . . declaring it was the flesh of deity. (Prescott's Mexico
Vol . 3.)

"SO WHY DO THEY TEACH | T?"

Bef ore concluding our first chronicle, the question needs to be asked,
"Why does the Roman Catholic Church need to have such a doctrine. Wy
do they think that Jesus needs themto physically eat H n? That is
what truly puzzled nme as | read astounded through the catechi smand
doctrinal instruction books. But the answer to that question is not a
pretty one. As | said before, the inplications and practica
concl usi ons of the teaching of transubstantiation are substantially
worse than the doctrine itself and |ike a great web spun by an

i ndustrious spider, Rome's teachings spiral out fromthis central hub
i ke the spokes of a wheel

In the following Catholic Chronicle we will look intently at the next
direct result of transubstantiation in official Catholic systematic
t heol ogy: "The Sacrifice of the Mass".

CHRONI CLE 11

In Chronicle I, we thoroughly exam ned the doctrine of
transubstantiation its history, practice, and real neaning. But we
have waited for this second article to answer the question: Wy? Wy
must there be present in the Mass the literal body and bl ood of Jesus?
VWhat purpose does it serve?

The answer is found in these startling words: "The sacrifice of the
Mass is the sane sacrifice of the cross, for there is the sane priest,
the sane victim and the sane offering.” ("The Roman Catholic
Sacrifice of the Mass" by Barthol omew F. Brewer, Ph.D.)



And in the words of Pope Pius IV...

"I profess likewise that in the mass there is offered to God a true,
proper, and propitiatory (conciliatory, to soothe the anger of, to win
or regain the goodwi || of, to appease, placate or nmake friendly, to
reconcile - Webster's New Wrld Dictionary and Harper's Bible
Dictionary.) sacrifice for the living and the dead.” (Fromthe fifth
article of the creed of Pope Pius IV.)

That is the incredible truth! The Roman Catholic Church believes and
teaches that in every Mass, in every church, throughout the world
(estimated at up to 200,000 Masses a day) that Jesus Christ is being
of fered up again, physically, as a sacrifice for sin (benefitting not
only those alive, but the dead as well!) ("It is appointed unto nen
once to die, but after this the judgnent" Heb. 9:27.) Every Roman Mass
is are-creation of Jesus' death for the sins of the world. Not a
synbolic re-creation! But a literal, actual offering of the flesh and
bl ood of the Lord to make daily atonenment for all the sins that have
been daily committed since Jesus was crucified al nost 2,000 years ago
("The Catholic Home Instruction Book", #3, P. 90.).

That's why the el ements nust become physically Jesus' body and bl ood,
so that they can be once again offered for sin:

"The Holy Eucharist is the perpetual continuation of this act of
sacrifice and surrender of our Lord. \Wen the Lord' s Supper is

cel ebrated, Christ again presents Hnself in His act of tota
surrender to the Father in death.” ("The Spirit of Jesus" pp.89-90,

I mprimatur: John Joseph Cardinal Carberry, Archbishop of St. Louis.)

"He offers Hinself continually to the Father, in the sanme eternal act
of offering that began on the cross and will never cease." ("Sons of
God in Christ" Book 4, P. 117.)

"The Mass is identical to Calvary it is a sacrifice for sin it nmust be
perpetuated to take away sin." (For Them Al so, pp.289-299.)

The catechismof the Council of Trent required all pastors to explain
that not only did the elenments of the Mass contain flesh, bones and
nerves as a part of Christ, "But also a WHOLE CHRI ST". (Encycl opedi a
of Religions, Vol. 2, p.77.) Thus it is referred to as "the sacrifice
of the Mass" and as "a renewal of the sacrifice of the cross"! ("A
Catholic Word List" p. 45.)

"THE COUNCI L OF TRENT ON "THE SACRI FI CE OF THE MASS""

As we shared in Chronicle I, the Council of Trent was called to
clarify and standardize Catholic doctrine in response to the
chal | enges of the Reformation. The canons on this subject (passed in
Session XXIl. Cap Il.) are as foll ows:

"If any one shall say, that in the Mass there is not offered to God a
true and proper sacrifice, or that what is offered is nothing el se
than Christ given to be eaten, let himbe anathema." (Anathema- The
strongest denunci ation of a person that can be nmade in the ancient
Greek (the original | anguage of the New Testanent). Literal meaning
"devoted to death". A thing or person accursed or dammed. -- Wbster's
New Worl d Dictionary and Harper's Bible Dictionary.)

"If any one shall say that in these words, 'This do in remenbrance of



Me', Christ did not nmake the apostles priests, or did not ordain that
they thensel ves and other priests should offer Hi s body and bl ood, |et
hi m be anat hema. "

"If any one shall say that the sacrifice of the Mass is only of praise
and thanksgi ving, or a bare conmenoration of the sacrifice perfornmed
on the cross, but not propitiatory; or that it is of benefit only to

t he person who takes it, and ought not to be offered for the living
and the dead for sins, punishnments, satisfactions, and ot her
necessities, let himbe accursed.”

"If any one shall say that a blaspheny is ascribed to the nost holy
sacrifice of Christ performed on the cross by the sacrifice of the
Mass | et himbe accursed.”

"BUT IS TH S THE BELI EF OF ROVE TODAY?"

If any be in doubt as to the nbodern Roman position, we shall quote the
recent (1963-65) Second Vatican Council:

"At the Last Supper. . . our Savior instituted the Eucharistic
sacrifice of His body and blood. He did this in order to perpetuate
the sacrifice of the cross. . ." p. 154, The Docunents of Vatican 11,

Walter M Abbott, S.J.

The cat echi sm books teach that the reason the Mass is the sane
sacrifice as that of Calvary is because the victimin each case was
Jesus Christ. ("The New Baltinore Catechism #3, Question 931.) In
fact, they refer to the bread of the Eucharist as the "host", which is
the Latin word hostia which literally nmeans "victint (Webster's New
Wrld Dictionary.)

BUT WHY "THE SACRI FI CE" OF THE MASS?

W will now quote the Church's own contenporary literature to fully
answer this question (taken fromthe book, This Is The Catholic
Church, published by the Catholic Information Service, Knights of

Col unbus, Inprimatur: (sanction or approval. Specifically, perm ssion
to print or publish a book or article containing nothing contrary to
t he teachings of the Roman Catholic Church - Wbster's New Wrld
Dictionary.) Mst Reverend John F. Wheal on, Archbi shop of Hartford:
"Sacrifice is the very essence of religion. And it is only through
sacrifice that union with the Creator can be perfectly acquired. It
was through sacrifice that Christ Hnself was able to achieve this for
man. It is only through the perpetuation of that sacrifice that this
uni on may be mai nt ai ned.

"What nakes the Mass the nost exalted of all sacrifices is the nature
of the victim Christ Hnself. For the Mass is the continuation of
Christ's sacrifice which He offered through H's life and death. Jesus
then, is the priest, the offerer of the sacrifice. But Christ was not
only the priest of this sacrifice (of the cross), He was also the
victim the very object itself of this sacrifice.

"The Mass is thus the same as the sacrifice of the cross. No matter
how many tinmes it is offered, nor in how many places at one tine, it
is the same sacrifice of Christ. Christ is forever offering Hinself in
the Mass." (pp. 20-24.)

BUT JESUS SAID "IT IS FI NI SHED! "



Every true believer |oves the sound of these words: "It is finished!™
(John 19:30). For it is the wonderful exclamation that the Lord's
suffering was finally over- He had fulfilled H s m ssion! Jesus had
lived a life of sorrow, bearing the burden of a world gone mad. He had
been rejected by everyone, even His closest friends. He had lived a
perfect Iife before nen and God, and Hi s reward on earth was to be

| aughed at, spit upon, beaten beyond recognition, and finally nailed
to a cross. But He had submitted willingly, because it was the will of
H s Father to offer Hmas the satisfaction of the penalty for all the
sinin the world past, present and future!

But here, in the words of a Roman Catholic priest, is the "true

meani ng”" of the words "it is finished!" These words do not declare
that His sacrifice was finished, but that He had finished H's forner,
normal, earthly life and was now fixed in the state of a victim..He
then began H s everlasting career as the perpetual sacrifice of the
new | aw. " ("The Sacrifice of Christ" by Fr. Richard W G ace.) Hence
according to Ronme, Jesus nust be forever dying for sin, "perpetually".

Have you ever wondered why in every Catholic Church they still have
Jesus up on the cross? Every crucifix with Jesus portrayed as nail ed
toit, tells the whole Catholic story- Jesus is still dying for the

sins of the world! But that's a lie! W need only |ook to the
Scriptures to see the truth.

"BACK TO THE BOCXK"

The epistle to the Hebrews speaks of the "once for all" sacrifice of
Christ on the cross, not a daily sacrifice on altars. The Bible
repeatedly affirms in the clearest and nost positive terns that
Christ's sacrifice on Calvary was conplete in that one offering. And
that it was never to be repeated is set forth explicitly in Hebrews,
chapters 7, 9 and 10:

"Who needs not daily, as those high priests, to offer up sacrifice,
first for his owm sins, and then for the people's: For this He did
once, when He offered up Hnself" (7:27)."...by Hs own bl ood He
entered in once into the holy place, having obtained eterna
redenption for us" (9:12)."Nor yet that He should offer Hi nself often

but now once in the end of the world has He appeared to put away
sin by the sacrifice of Hnmself. . . so Christ was once offered to
bear the sins of many; and unto those who | ook for Hi mshall He appear
the second tinme without sin unto salvation"” (9:25-28).". . . we are
sanctified through the offering of the body of Jesus Christ once for
all. And every priest stands daily mnistering and offering oftentines
the sane sacrifices, which can never take away sins: but this man
after He had offered one sacrifice for the sins forever, sat down on
the right hand of God. . .for by one offering He has perfected forever
t hose who are sanctified" (10:10-14).

Noti ce that throughout these verses occurs the statenent "once for
all" which shows how perfect, conplete and final Jesus' sacrifice was!
H's work on the cross constituted one historic event which need never
be repeated and which in fact cannot be repeated. As Paul says,
"Christ, being raised fromthe dead dies no nore" (Romans 6:9). Any
pretense of a continuous offering for sinis worse than vain, it is

bl aspheny and true fulfillnment of the Scripture, "Seeing they crucify
to thenselves the Son of God afresh, and put Hmto an open shane"



(Heb. 6:6).

"JESUS THE ONLY PRI EST"

Jesus not only becane the perfect sacrifice for sin, but after being
accepted by God as having totally fulfilled the requirements of the
ol d covenant, He becane "the nediator of a better covenant" (Heb

8:6). That means that Jesus is the high priest of every true believer!
"There is one nedi ator between God and nmen, the man Jesus Christ" (
Tim 2:5).

The Bi bl e teaches that the priesthood of Jesus Christ is unique "You
are a priest forever after the order of Melchizedek” (Psal m110:4 and
Hebrews 7:17.) ". . . because He abides forever, (He) holds Hs
priest hood permanently" (which neans that it cannot be transferred to
another!) (Heb. 7 17. 24).

But Roman Cat holicismteaches that the apostles were ordai ned by Jesus
H nself (at the Last Supper) to perpetuate the com ng sacrifice He
woul d make on the cross. And that this ordinati on has been handed down
through the centuries to the current generation of priests. Therefore,
Rone teaches that her priests actually operate and discharge the
priesthood of Jesus Christ, and that they are called "other Christs”
(alter Christus, in Latin.)

This explains the great adul ati on and honor heaped upon the Roman
priest. The French Catholic Saint J.B.M Vianney said that "Were
there is no priest there is no sacrifice, and where there is no
sacrifice there is noreligion . . . without the priest the death and
passi on of our Lord would be of no avail to us. . . see the power of
the priest! By one word fromhis |lips, he changes a piece of bread
into a God! A greater feat than the creation of a world." He al so

said, "If | were to nmeet a priest and an angel, | would salute the
priest before saluting the angel. The angel is a friend of God, but
the priest holds the place of God. . . next to God H nself, the priest

is everything!" What hum liation for Jesus Christ, the One who has
been given a nane "above all other names!"”

"BUT | SN T ROVE CHANG NG?"

Today, many are expressing hope that Rome is turning toward scriptura
Christianity. They point to the many refornms of Vatican Il (that is,
Such as Masses performed in the common | anguage rather than
exclusively in Latin, the relaxation of taboos such as eating food on
Friday, etc.) and also to the ever-w dening charismatic renewal . True,
these things appear to be a positive sign of change, and many are
thrilled by them but nost fail to realize that these changes are only
superficial. For Rone could never reject the sacrifice of the Mass-
just streanmline it enough to keep the truth of its neaning hidden
Pope John XXI'Il made it clear that H's Church is bound "to all the
teachings of the Church in its entirety and preciseness, as it stil
shines forth in the act of the Council of Trent and First Vatican
Council..."™ (The Documnents of Vatican Il, Abbott, S.J.)

It is clear that the whole of Roman teaching and belief is founded on
this prem se of the continual sacrifice of Christ for sin:

"It should be easy to see why the Mass hol ds such an inportant place
in the Church's life. The Mass is the very essence of the Church
Wthin it the Church's life, and the Church's very existence is



centered. If there were no mass, there could be no Catholic Church
The Mass is our act of worship, an act which we know to be really
wort hy of God, because it is the sacrifice of God's own Son

"What the sacrifices of the old | aw were unable to acconplish- what no
ot her form of human worship can acconplish- the Mass perforns: Perfect
atonenent is nmade for sin.

"The souls of nen yet unborn, together with those now living and those
who have cone into existence since Christ's sacrifice, all have need
of the salvation which Christ has won for us. It is through the Mss
as well as through the other sacraments that the effects of Christ's
salvation are applied to the souls of men.” (This is the Catholic
Church pp. 24-25.)

It is made thoroughly clear that Rome will forever put its faith in
the Mass for the eternal forgiveness of sins. To renove this belief
from her system of theol ogy, would be Iike knocking out the pillars of
a great edifice- the whole building would come tunbling down!

"PAUL' S EXTREME WARNI NG'

As | sat stunned, reading all the "Let them be accursed" threats of
the Council of Trent, | could not help but think how their curses
woul d only fall back on their own heads for the words of our brother
Paul call out across the centuries:

"But even though we, or an angel from heaven, should preach to you a
gospel contrary to that which we have preached to you, let himbe
accursed!" (Gal. 1:8).

Not only does Paul warn that an authentic angel from heaven shoul d not
be heeded while preaching a "different doctrine", but he gives the
ultimate warning " . . . even though we"! Paul strictly warned the

Gal ati ans, not even to listen to him the chief apostle and master of
true doctrine- if he should reverse hinself on any of the fundanenta
teachi ngs of the gospel. How nuch nore then, should we reject the
appalling traditions and practices of a systemthat is not only

unbi blical, but is actually steeped in nysticism bordering
dangerously on the occult!

CONCLUSI O\ THE DEFINITION OF A "CULT"

Now | am sure, nany of you who have been reading this, mght have been
wondering if (and when) | would use this word. Today, the word "cult"
is thrown around without nuch thought. People seem nuch too eager to
use it to describe any individual or group that doesn't exactly agree
with them And | do not, and will not use the word lightly. But as far
as | can see fromthe Bible, a person is only in danger of being
grouped with "fal se brethren" by tanpering with three very basic

i ssues of biblical truth. (These are greatly condensed for this

exanpl e.)

Who Jesus is- Son of God, God the Son, Creator of the Universe.

VWhat He cane to do- to die once for all, for the sins of mankind, then
raise fromthe dead as the eternal high priest of all true believers.

How a person directly benefits fromChrist's death for sin- he is



accounted as righteous through a total faith and rest in the finished
wor k of Christ, and becones the possessor of CGod's free gift eterna
life (salvation).

The Roman Catholic Church has been considered a true Christian faith,
mai nly because it is generally known that their theology is quite

ort hodox on point #1. But as we have pointed out in these two
chronicles, they are perilously shaky on the atonement Christ's
substitutionary death for sinners #2. But if there is any doubt left
at all, as to whether or not the Roman Church is authentically and
biblically Christian, there will be a conplete and thorough study of
t he Roman vi ew on how one obtains salvation in our third install nment
of "The Catholic Chronicles".

CHRONI CLE | I']
". . . the free gift of God is eternal life in Jesus Christ our Lord!"
(Rom 6:23)

How bl essed it is to know Jesus! H's love, Hs nmercy, Hs

ri ght eousness, His forgiveness! He has prom sed to "cast all our sins
into the depths of the sea" (Mc. 7:19) and to separate us from our
sins "as far as the east is fromthe west!" (Ps. 103:12).

This is the good news! (That's the literal meaning of the word
"gospel " good news!) That is what the true church of our God has the
privilege of proclaimng... "liberty to the captives.!" (Lk.4:18).

The reason | begin this article on the Roman Catholic view of
salvation with such rejoicing in nmy Savior, is because | have just
finished reading a nountain of official (Roman) church literature on
the subject, and | can honestly say, | have never had such joy in ny
heart of hearts about the finished work of Christ. As | scoured each
page and read of penance, confession, venial and nortal sins,

i ndul gences, purgatory, etc.

I then had the infinite pleasure of searching the Scriptures to see
what they had to say on these fundamental Catholic doctrines.

Ch what relief nmy soul found in the Scriptures! What holy joy! What
clarity of light I saw, as the sinple brilliance of God's mercy shown
into ny mnd. If there is anything nore beautiful than God's |ove and
patience with man, it has never been revealed to nortal s!

Al this to say that | am bogged down with the information | have
accunul ated, and I will probably have to cover it all in this,
Chronicle 111, briefly touching on each subject, while always coni ng
back to the main question: "According to Rome, how can a nan or woman
be saved fromthe consequences of his sinful nature and actions, and
how can they gain assurance that they are in a right standing before
God?"

If the future permts, | will conme back in another installnment and
cover sonme of these subjects (particularly, purgatory and indul gences)
in far greater depth and detail. It is our desire to see people find

the true salvation that Jesus died for; therefore, we nmust deal wth
that great (and nost inportant) subject wholly, before taking the tine



to supply other necessary (and nost revealing) subject matter

"The Cat holic Teaching on Sin"

Bef ore we can understand what Catholics are taught about sal vation, we
must first see what they are taught they need to be saved from In
Matt. 1, the angel of the Lord speaks to Joseph in a dream about his
betrot hed, Mary, saying "she will bear a Son, and you shall call Hs
nane Jesus, for it is He who will save H's people fromtheir sins”

(vs. 21).

Today, many evangelicals toss around the term "saved" w thout much

t hought. "Wen did you get saved?" soneone mght ask. It's alnost |ike
atitle, or a badge that a person wears to prove that he's becone part
of the club the "saved". Qthers are under the inpression that when a
person tal ks of being "saved", they are tal king about being saved from

many di fferent things sickness, death, the devil, hell, etc. But when
the angel of the Lord used that precious word to prophesy that Jesus
woul d fulfill all the predictions of the prophets, he nmade very cl ear

what Jesus was coming to save His people from..their sins!

In official Roman Catholic theology, this too is the main thing that
peopl e are taught they need to be saved from their sins. But the only
thing that Catholic and evangelical teachings have in conmon on the
subject of sin...is the spelling! For when a Catholic tal ks about his
"sins", you nust find out first if he is talking about "nortal" sins,
or "venial" sins. And then you must ask him "how do you get rid of

t hen?" The answer given will nost |ikely confound a non-Catholic. For
words like "faith", "repentance", even "Jesus" will usually be m ssing
in the answer. Instead, a whole new list of other words will have to
be | earned, defined, and understood before the evangelical can fully
grasp how a Catholic is taught his sins (and the penalty due then) can
be cancel ed out.

"Mrtal and Venial Sins"

The first of these unfamliar words are the names of the two groups
Rone has separated all sins into. Nowif you' re a Catholic, you m ght
be wondering why |I'm maki ng such a big deal of the dividing of sins
into two distinct categories (each with their own set of consequences
and renedies) for it has been part of Catholic doctrine for a |ong,
long tine.

According to Rone's definition, nortal sin is described as "any great
of fense against the law of God" and is so named because "it is deadly,
killing the soul and subjecting it to eternal punishnment”. Veni al
sins, on the other hand, are "small and pardonabl e of f enses agai nst
God, and our neighbor”. Unlike nortal sins, venial sins are not

t hought to damm a soul to hell, but with the committing of each veni al
sin, a person increases his need for a longer stay in the purifying
fires of a place called "purgatory". (Look that word up in your Bible
dictionary you'll find it right next to "venial"! )

Now, there is no agreenent anong the priests as to which sins are
nmortal and which are venial, but they all proceed on the assunption
that such a distinction does exist. The nmethod of classification is
purely arbitrary. Wat is venial according to one may be norta
accordi ng to anot her.



According to Ronme, the pope is infallible in matters of faith and
doctrine. He should then be able to settle this inportant matter by
accurately catal oging those sins which are nortal as distinguished
from those which are venial. However, there are sone definites in the
"nortal" category: blatantly breaking one of the ten commandnents,
practically all sexual offenses (whether in word, thought or deed) and
a long list of transgressions which have changed throughout the
centuries.

For instance, until Vatican Il (a church council that nmet between
1963-1965) it was a nortal sin to attend a Protestant church, to own
or read a Protestant Bible, or to eat food on Friday! Ch, and it's
still a nortal sin to "mss Mass on Sunday norni ng ("Sunday
obligation" can also be fulfilled by attending a Saturday evening
Mass) w thout a good excuse" (which neans that considerably nore than
hal f of the clainmed Roman Catholic nmenbership throughout the world is
constantly in nortal sin!) Venial sins include things Iike thinking
bad t houghts, having wong notives, |osing your tenper, etc. things
that do not necessarily "lead into actual sin" but still,
nevert hel ess, are sins that need to be eradicated in sone way.

"What Does the Bible Say?"

The Bi bl e makes no distinction between nortal and venial sins. There
is in fact, no such thing as a venial sin. ALL SIN IS MORTAL! It is
true that some sins are worse than others, but it is also true that
all sins if not forgiven bring death to the soul. The Bible sinply
says: "The wages of sin is death” (Rom 6:23). And Ezekiel says: "The
soul that sins, it shall die" (18:4).

James says that "whoever keeps the whole | aw and yet stunbles in one
poi nt, he has becone guilty of all" (2:10). He neant, not that the
person who conmits one sin is guilty of all other kinds of sin, but
that even one sin unatoned for, shuts a person conpletely out of
heaven and subjects himto punishnent, just as surely as one ms-step
by the nountain clinber plunges himto destruction in the canyon

bel ow.

In the light of these biblical statenents, the distinction between
nortal and venial sins is shown to be conpletely absurd. In fact, the
very act of classifying sins into "greater and |lesser"” is imoral in
itself. We know how qui ck human nature is to grasp at any excuse for
sin. Rome seens to be saying "these sins are really bad! But those?
Vll . . . you can get away with a few of themand not really suffer
too much". Speaking of "getting away" with sonething, let's get right
down to how Rone teaches you can "get rid of" your sins.

" Conf essi on"

The Catholic systemstarts to get real conplicated when we begin to

| ook at the ways one can erase both their nortal and venial sins. "Two
ki nds of punishnent are due to nortal sin: eternal (in hell forever),
and tenporal (in purgatory). Eternal punishnent is canceled by either
bapti sm (which is only allowed once in a person's life--and if a
person were to die immediately after baptism Ronme says he will go
"straight to heaven". Qherwi se, the only other conditions by which a
Cat holic may be assured he will go directly to heaven i mmedi ately upon
death, is to die a "saint" -- a conpletely perfect and sanctified
person, or to die a martyr's death. Al others nmust do sone tine in



purgatory.) or confession to a priest.”

The Baltinore Catechi sm defines confession as follows: "Confession is
the telling of our sins to an authorized priest for the purpose of
attaining forgi veness.” The inportant words here are "authorized
priest”. And to be genuine, a confession nust be heard, judged, and
foll owed by obedi ence to the authorized priest as he assigns a
penance, such as good works, prayers, fastings, abstinence from
certain pleasures, etc. A penance nmay be defined as "a puni shnent
undergone in token of repentance for sin, as assigned by the priest”
usual ly a very light penalty.

The New York Catechismsays,”l nmust tell my sins to the priest so that
he will give ne absolution (release from punishnent; acquittal

rem ssion of sins declared officially by a priest--Wbster's
Dictionary.) A person who know ngly keeps back a nortal sin in
confession commits a dreadful sacrilege, and he nmust repeat his
confession.”

"The Priest's Role"

Canon | aw 888 says: "The priest has to renmenber that in hearing
confession he is a judge." And the book, Instructions for
Non- Cat hol i cs says: "A priest does not have to ask God to forgive your
sins. The priest hinself has the power to do so in Christ's nanme. Your
sins are forgiven by the priest the same as if you knelt before Jesus
Christ and told themto Christ Honself." (p. 93).

"The priest forgives the guilt of nortal sins which saves the penitent
fromgoing to hell, but he cannot renmit the penalty due for those
sins, and so the penitent nust atone for them by performance of good
wor ks which he prescribes. The penitent may be, and usually is,
interrogated by the priest so that he or she may nake a full and
proper confession. Stress is placed on the fact that any sin not
confessed is not forgiven, any nortal sin not confessed in detail is
not forgiven, and that the om ssion of even one sin (nortal) may

i nval i date the whol e confession. Every loyal Roman Catholic is

requi red under pain of nortal sin to go to confession at |east once a
year. But even after a penitent has received pardon, a |arge, but
unknown armount of punishment remains to be suffered in purgatory.”
(The doctrine of purgatory rests on the assunption that while God
forgives sin, Hs justice neverthel ess demands that the sinner nust
suffer the full punishnment due to himfor his sin before he will be
allowed to enter heaven.)

Techni cal |y, venial sins need not be confessed since they are
conparatively light and can be cancel ed by good works, prayers,
extreme unction (one of the seven sacranments al so know as "anointing
of the sick" or "the last rites", and adm nistered when a person is
near death.) etc., but the ternms are quite elastic and permt

consi derabl e | eeway on the part of the priest. It is generally advised
that it is safer to confess supposed venial sins also since the priest
alone is able to judge accurately which are nortal and which are
venial. The Baltinore Catechi smsays: "Wen we have comm tted no
nortal sins since our |ast confession, we should confess our venial
sins or sonme sin told in a previous confession for which we are again
sorry, in order that the priest may give us absolution"” (p. 329). Wat
chance has a poor sinner against such a systemas that?



As an exanple, a mnister friend of mne who was brought up in the
Cat holic Church, tells the story of how his ol der brother went to
confession every single week and confessed the sane sin to the sanme
priest and was given the sanme penance in order to receive absol ution
This went on week after week, year after year. One day, while on a
trip away from honme, he decided that he would not break his pattern of
goi ng to weekly confession, so he went to another Catholic Church in
the city he was visiting. He went into the confession box and
confessed the sane sin to a different priest. He began with "forgive
me Fat her for | have sinned", and then began confessing the sin once
again, but this time he was shocked when the priest said: "But nmy son
that's not a sinl™ My friend' s brother got up, and hurried out the
door, and fromthat day on he has never stepped foot in any church
agai n.

"Hi storical Devel opnent™

We search in vain in the Bible for any word supporting the doctrine of
"auricular confession" (the official title for confession to an

aut horized priest in a confession box. It is called "auricular"
because it is spoken secretly, into the ear of the priest.) It is
equal ly inpossible to find any authorization or general practice of it
during the first 1,000 years of the Christian era. Not a word is found
inthe witings of the early church fathers about confessing sins to a
priest or to anyone except God al one. Auricular confession is not
mentioned once in the witings of Augustine, Oigen, Nestorius,
Tertullian, Jerone, Chrysostem or Athanasius all of these and many
others apparently lived and died w thout ever thinking of going to
confession. No one other than God was thought to be worthy to hear
confessions or to grant forgiveness.

Confession was first introduced into the church on a voluntary basis
inthe fifth century by the authority of Leo the Great. But it was not
until the Fourth Lateran Council in 1215 under Pope Innocent 111 that
private auricul ar confession was made conpul sory and all Roman

Cat holic people were required to confess and to seek absolution froma
priest at |east once a year. If they did not obey this conmand, they
were pronounced guilty of nortal sin and dammed for eternity to hell.
("RC" p. 199.)

"Can A Priest Forgive Sins?"

The Scriptures teach that "only God can forgive sins" (Mark 2:7). "The
Son of man has authority on earth to forgive sins" (Matt. 9:6). Dr.
Zachello tells of his experience as a priest in the confessiona

before | eaving the Roman Church in these words: "Were nmy doubts were
really troubling me was inside the confessional box. People comng to
me, kneeling down in front of me, confessing their sins to ne. And I
with the sign of the cross, was promsing that | had the power to
forgive their sins. |, a sinner, a man, was taking God's place. It was
God's laws they were breaking, not mne. To God, therefore, they nust
make confession; and to God al one they nust pray for
forgiveness." ("R C." p. 203).

In fact, the only word in the Bi ble about confessing sins to anyone
other than God, is found in Janes: "Confess your sins to one anot her
and pray for one another, so that you nmay be heal ed"(5:16). It is
obvious that the Lord neant what He says in Revel ation, chapter 1,



that "He has made us to be a kingdom priests to Hs God and Fat her™
(vs. 6), and Peter calls the church "a chosen race, a royal

priesthood"” (I Pet. 2:9). Believe it or not, the only nention of New
Testanment believers being priests is used in a context where all true
bel i evers are included, not just a select few That is why Janmes could
say that we should confess our sins "to one another™

Catholics love to quote the verse in John 20:23 to prove that priests
do have the power to "forgive and retain" sins. "If you forgive the
sins of any, their sins have been forgiven them if you retain the
sins of any, they have been retained.” The powers of forgiving and
retaining sins, were given to the apostles as proclainmers of the Wrd
of God, not as priests. As we have just pointed out, there are no
Christian "priests"” in New Testanent teaching and doctrine. Pastors,
yes. Deacons, yes. Apostles, prophets, teachers, evangelists, yes.
Priests, nol

Jesus was telling His followers that by preaching the gospel, they
were being given the power to declare that a person's sins were
forgiven them by God! And if an individual, or group did not receive
them and the forgiveness they offered in the nane of Jesus, then they
were instructed to "shake the dust off their feet" as a protest

agai nst them and warn those who it would be nore tol erable for Sodom
and Gonorrah in the day of judgment than for them (Matt. 10:14-15). In
other words, if a person rejected the apostles' preaching of the
gospel, they had the right to tell that person that his sins were not
forgiven, because they had rejected God's only provision for atonenent
of sins. "The one who listens to you listens to Me, and the one who
rejects you rejects Me" (Luke 10:16). This power to forgive and retain
sins, contrary to Rome's teaching, belongs to everyone who preaches
the true gospel of salvation

" Penance"

In the Roman system penance is one of the seven sacranents. (The
seven sacranents are: Baptism Confirmation, the Eucharist, Penance,
Holy Orders, Matrinony, and Extrene Unction.) The Baltinore Catechi sm
defines penance as "the sacranment by which sins coimitted after
bapti sm are forgiven through the absolution of the priest” (p. 300).
Anot her catechi sm published in New York says, "the priest gives
penance to help me to make up for the tenporal punishment | nust
suffer for ny sins. The penance given to nme by the priest does not

al ways make full satisfaction for nmy sins. | should therefore do other
acts of penance . . . and try to gain indul gences."” (Indul gences are
rem ssions of so many days or nonths or years of punishnment in
purgatory--a subject which we will cover in depth in a future
chronicle.) And in Instructions for non-Catholics, we read: "After
conf essi on sonme tenporal punishment due to sin generally remains. You
shoul d therefore performother acts of penance also so that you may
make up for these punishments, and avoid a long stay in purgatory.”

(p. 95).

"Penance as a System of Works"

Here indeed is salvation by wrks. For penance, as the catechi sm says,
i nvol ves confession of one's sins to a priest and the doi ng of good
works as the only way by which sins conmmtted after baptismcan be
forgiven. The Church of Rome thus demands acts of penance before She
grants forgiveness, inferring that the sacrifice of Christ was not



sufficient to atone fully for sin and that it nust be supplenented to
sonme extent by these good works. But what God demands is not acts of
penance but repentance, which nmeans turning fromsin. "Let the w cked
forsake his way, and the unrighteous man his thoughts; and I et him
return to the Lord, and he will have nmercy upon him for he wll
abundantly pardon” (lsa. 55: 7).

The easy way in which the Church of Rome deals with sin is seen in
this doctrine of penance. The penitent receives pardon on
conparatively easy terns. He is assigned sone task to perform usually
not too hard, sometines nmerely the recital of a given nunber of "Hai
Mary's". The result is that he has no qual ns about resum ng his evil
course. It shocked Martin Luther when he read the G eek New Testanent
edited by Erasnus, that Jesus did not say "do penance" as had been
transl ated by the Roman Church, but "repent".

"Penance versus Repentance"

Penance is a wholly different thing from gospel repentance. Penance is
an outward act. Repentance is of the heart. Penance is inposed by a
Roman priest. Repentance is the work of the Holy Spirit. \Wat God
desires in the sinner is not a punishment of oneself for sins, but a
change of heart, a real forsaking of sin, shown by a new life of

obedi ence to Cod's comands.

In short, penance is a counterfeit repentance. It is the work of man
on his body; true repentance is the work of God in the soul. The

di vine Word commands, "Rend your heart and not your garnents"” (Joe
2:13).

Penance is "rending the garnents"” - an outward formw thout inward
reality.

Wi | e Romani sm does teach that Christ died for our sins, it also
teaches that Hi s sacrifice alone was not sufficient, and that our
sufferings nust be added to nmake it effective. In accordance with
this, many have tried to earn salvation by fastings, rituals,
flagel | ati ons and good works of various kinds. But those who attenpt
such a course always find that it is inpossible to do enough to earn
sal vati on.

Dr. C.D. Cole says, "Romanismis a conplicated system of sal vation by
works. It offers salvation on the installnment plan, then sees to it
that the poor sinner is always behind in his paynents, so that when he
dies there is a large unpaid bal ance, and he nmust continue paynents by
sufferings in purgatory, or until the debt is paid by the prayer,

al ms, and sufferings of his living relatives and friends. The whol e
systemand plan calls for nerit and noney fromthe cradle to the grave
and even beyond. Surely the wi sdomthat drew such a plan of salvation
is not fromabove.” ("R C." pp. 257-258.)

"The Bi blical Teaching on Good Wrks"

Good wor ks, of course, are pleasing to God and they have an inportant
and necessary place in the life of the Christian. They naturally
follow if one has true faith, and they are performed out of |ove and
gratitude to God for the great salvation that He has bestowed. Good
works, in other words, are not the cause and basis of salvation, but
rather the fruits and proof of salvation-

"Not by works done in righteousness which we did oursel ves, but



according to H's nercy He saved us through the washing of regeneration
and the renewing of the Holy Spirit" (Titus 3:5). The born-again
Christian produces good works as naturally as the grapevi ne produces
grapes. They are a part of his very nature. He performs themnot to
get saved, but because he is saved.

"Sal vation by G ace"

Grace, just because it is grace, is not given on the basis of
proceeding nmerits. By no stretch of the inagination can a man's good
works in this life be considered a just equivalent for the bl essings
of eternal life. But all nen because of pride, naturally feel that
they should earn their salvation, and a system whi ch nakes sone
provision in that regard readily appeals to them But Paul |ays the ax
to such reasoni ng when he says:

"If a law had been given which was able to inpart life, then

ri ght eousness woul d i ndeed have been based on law' (Gl. 3:21). Tine
and again the Scriptures repeat that salvation is of grace, as if
anticipating the difficulty that nen would have in accepting the fact
that they would not be able to earn it.

The Council of Trent, in its opposition to the reformer's doctrine of
justification by faith, and in defense of its doctrine of penance,

decl ared: "Whoever shall affirmthat nmen are justified solely by the

i mputation of the righteousness of Christ... let himbe accursed"
(Council of Trent, section 6.) And the Catholic A manac says, "Penance
is necessary for salvation...and was instituted by Christ for the
forgiveness of sins". (pp. 269, 559.)

The nmodern church teachi ngs conpletely concur: "Many things are
necessary for salvation. Al these things work together faith,
baptism the Eucharist, the doing of good works, and others as well.
Redenption is one thing, salvation is quite another. There is nothing
lacking on Christ's part; there is much to be done on ours." ("The
Apostl es Creed"” published by the Knights of Col unbus, pp 18-19.) Also,
in a booklet published in 1967, under the sub-headi ng, "W Mist Atone
Too", it says that "even though the satisfaction of Christ was

conpl ete and universal, nevertheless all adult Christians are obliged
toimtate their suffering Master and make personal satisfaction for
their sins by good works. ("You Shall Rise Again" published by the

Kni ghts of Col unbus, p. 3.) But the apostle Paul in his masterpiece on
justification by faith says, "Having now been justified by H s bl ood
we shall be saved fromthe wath of God through H nf (Rom 5:9). (See
al so: Eph. 2:8-10, Rom 1:17, 3:21, 22, 28, 5:1, 18-19, 11:6, John
3:36, Gal. 2:21, 3:11.)

"And Abraham believed God, and it was reckoned unto him as

ri ght eousness. Now to the one who works, the reward is not reckoned as
grace, but as debt. But to the one who does not work, but believes in
H mwho justifies the ungodly, his faith is reckoned as righteousness”
(Rom 4: 3-5).

VWhat a significant coincidence it is that this doctrine of
justification by faith is given such promnence in the epistle to the
Romans, since Rome | ater becanme the seat of the papacy! It seens to be
witten there as if intended as a strong and permanent protest agai nst
the errors of the Roman Church



"Assurance of Salvation”

The first consequence of the doctrine of penance (as well as the
doctrines of purgatory and indul gences) is that the Roman Catholi c,

t hough bapti zed and confirmed, can never have that assurance of his
sal vation and that sense of spiritual security which is such a

bl essing to the true Christian. In proportion as he is spiritually
sensitive, the person who holds to a works religion knows that he has
not suffered as nuch as his sins deserve, and that he can never do as
much as he should in order to be worthy of salvation

A dying Roman Catholic, after he has done all that he can do and after
the last rites have been given to him is told that he still nust go
to purgatory. There he will suffer unknown torture, with no assurance
as to howlong it will continue, but with the assurance that if his
relatives pray for his soul, and pay with sufficient generosity to
have candles Iit and have special masses said for him that his
sufferings will be shortened sonmewhat.

Oh what a contrast with all of that, is the death of the true believer
who has the assurance that he goes straight to heaven into the

i medi ate presence of Christ! (Phil. 1:23). \Wat a marvel ous bl essing

is the true faith of the Christian, both in |ife and especially at the
ti me of death!

The Council of Trent even pronounced a curse upon anyone who presuned
to say that he had assurance of salvation, or that the whole

puni shrent for sin is forgiven along with that sin ("R C " p. 267.)
Such assurance is pronounced a delusion and a result of sinful pride.
Rone keeps her subjects in constant fear and insecurity. Even at
deat h, after extrene unction has been adm nistered and after thousands
of rosary prayers have been said "for the repose of the soul”, the
priest still cannot give assurance of salvation. The person is never
"good enough" but must serve in purgatory prison to be purified of
veni al sins before he can be admtted to the celestial city. No one
can be truly happy or truly at peace. And particularly in spiritua
matters, a state of doubt and uncertainty continues for one's whole
life, and right into the grave.

But God needs us to be saved, and according to the Bible the Holy
Spirit can give us the assurance that we have sal vati on when we have a
true, intimate relationship with the Son of God (I John 5:9-12). But

i n Romani sm one nmust work hard for it and nust pay dearly for it, and
after he has done all that the priest has prescribed, he still cannot
know whet her he has it or not. And through it all, there stands the
anat hema of the Council of Trent against all who affirmthe certainty
of their salvation. Hence, there cannot truly be found anywhere a
Roman Cat holic, consistent to what his church teaches, who enjoys the
true assurance of eternal life.

" Concl usi on"

It is obvious by even this brief glinpse into the doctrines of norta
and veni al sins, confession, penance, and purgatory, that the Roman
Cat holic Church has constructed one of the nost unbiblical doctrina
systens that has ever been considered "Christian". The fear, anguish,
and religious bondage that such a system of "reward and puni shnent"
creates, has tornmented mllions of lives for centuries, and continues
to prey on those who are ignorant of the biblical way of salvation



To nerely call such a system"a cult”, would be to throwit into the
vast category of religions and quasi-religions that are currently
maki ng the rounds of our coll ege canpuses and city streets, snatching
up many an unsuspecting youth. No, the Roman Church is not a cult.
It's an enpire!

Wth its own ruler, its owmn laws, and its own subjects! The enpire has
no borders, it enconpasses the globe with its eye on every person who
does not vow allegiance. It calls the nenbers of other faiths
"separated brethren" (The termused by Vatican Il to describe the
menbers of Eastern Othodox, Anglican, and Protestant churches.) and
has as its goal the eventual bringing together of everyone under its
fl ag.

| know that many will not be convinced or noved by this article (or
any of the others) to nake such a conclusion. They are inpressed by
what they've heard about recent stirrings anong the Catholics in the
"charismatic renewal . Many evangelicals (especially Charismatics)
have been thrilled by the reports of Catholics speaking in tongues,
dancing in the Spirit, having nights of joy and praise, even attending
"charismatic nmasses".

Mout hs that used to speak out boldly against the Church of Rome have
been quieted by the times. It no longer is in vogue to speak of the
pope as "the antichrist” (Al though the foll owi ng people unhesitatingly
did: Martin Luther, John Bunyan, John Huss, John Wcliffe, John
Calvin, WIliam Tyndal e, John Knox, Thomas Bacon, John Wesl ey, Samnuel
Cooper, John Cotton, and Jonathan Edwards.) or the Catholic Church as
the "whore of Babylon". Now Protestants unwittingly believe that "our
differences are not so great". Ah, that is just what She needs us to

t hi nk!

I've never conpletely understood why God led ne to wite these
articles. But it beconmes nore clear with each day of study, and each
page of research. Never has something so black and wi cked, gotten away
wi th appearing so holy and mysteriously beautiful . . . for so |ong!
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